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Preservation of built heritage: an
Islamic perspective (1)

Remah Y. Gharib
Qatar Faculty of Islamic Studies, Hamad Bin Khalifa University, Doha, Qatar

Abstract

Purpose — The purpose of this paper is to explore the concept of built heritage preservation from an Islamic
perspective. This study will dig out the jurisprudential principles to challenge contemporary destruction of
built heritage in the Muslim contexts.

Design/methodology/approach — The research challenges the radicals’ opinion by revealing their
evidence to destroy the various built heritage. In fact, it confronts these acts and assists the international
community to understand the basic values of Islam toward the environment and built heritage specifically.
This exploratory research will follow this lead and seek the objective, first, by investigating the concept of
succession and the urbanization of Earth by mankind. Reassuringly, the research introduces few verses from
the Holy Qur’an to support the various arguments presented and provide a qualitative understanding of the
interpretations. Moreover, few speeches of the Prophet (PBUH) are added to ease synthesizing the
understanding of specific principles related to the Islamic law (Shari’ah). This study provides an in-depth
understanding toward the legitimacy of the act of preservation under the umbrella of the intents and
objectives of the Islamic law.

Findings — This study confirms that preservation of the built heritage is legitimate from the Islamic law
perspective; this is due to the fact that Islam mandates mankind to utilize wisely the resources available to
shape a proper physical and economic environment. The preservation of the built heritage returns with
benefit to the major society and assures that resources are recycled to serve humanity for longer generations.
Research limitations/implications — This research promotes the concepts of good/benefit and avoiding
harm to support the crux of built heritage preservation from an Islamic perspective. In quest of this notion,
various scholars’ work throughout the Islamic civilization has been revealed to draw some shed on the rooted
arguments to highlight various concepts of Islam toward preservation.

Originality/value — This paper fulfills an identified need to prove that Islam is against the destruction of
built heritage and historic monuments and against all acts of violence and terrorism.

Keywords Preservation, Islamic law, Built heritage, Extremism, Radicalism

Paper type Viewpoint

1. Introduction

Like all civilizations that have long suffered from crisis, Muslim scholars must start to
confront the emerging principles of terrorism and destruction of built heritage in the name
of Islam. Since March 2001, radical militants around the world are destroying various built
heritage in Muslim contexts for various reasons, in Afghanistan, the Taliban militia
shattered the Buddha Statue in Bamiyan, the world heritage site of Timbuktu in Mali was
destroyed, and recently the so-called Islamic militants in Syria and Iraq have destroyed
entire heritage compounds of ancient eras causing vandalism (MacEoin, 2014) and massacre
toward history and potential resources for mankind. Lately, we experienced militant groups
destroying remnants of ancient temples as the Palmyra, ancient Phoenician statues or even
shrines, with no difference to the culture or style, yet leaving behind massive destruction
and built heritage genocide (see Plates 1 and 2).

The aim of this study is to recognize a philosophical reformation of the preservation
and protection of cultural heritage to assist Muslim societies visualize future trajectories,
rooted by the revivalism of Islamic thought and transcending its branches toward
contemporaneity for the future. There is a major deficiency in understanding preservation
from an Islamic perspective, according to El-Habashi (2001, pp. 7-12) in his study argued
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Plate 1.

Before and after photo
of the historic Arc du
Triomphe (Triumph’s
Arc) among the
Palmyra complex in
an ancient Syrian site

Plate 2.

Before and after photo
of the historic temple
of Bel among the
Palmyra complex in
an ancient Syrian site

n

Source: Worley (2017)

that “Preservation” before 1881 was not been idealistically defined or structured, plus
there was no certain directives of what, how and why to preserve and for whom; his
attempt was to seek answers regarding the act of preservation at traditional environments
while taking part in a universal global civilization. However, his attempt focused on
revealing the efforts of preservation through the system of Endowments (Awgaf).
However, some attempts have been made in earlier periods to legitimize preservation, yet
suffered from difficulties during colonialism and the marginalization of various
political regimes; leaving behind enormous damages that unfortunately do not dissolve
quickly or easily. For instance, since 1836 and the disintegration of the Endowments
Systems — Awaqf in Turkey, the Turkish government practiced demolitions and
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eradication of Ottoman built heritage till the 1950s (Altinyildiz, 2007, pp. 297-298). Preservation of

Thus, governments unintentionally spread difficulties that stalemated and stagnated the
development of Islamic thoughts toward present socio-cultural challenges.
Since orientalism and afterwards colonization, Muslim societies were confused between
visions and practicality, wholeness and subdivisions, and between constants and
variables. Either religious illiteracy or operational downsides eventually built
multi-layered obstacles blocking the possibilities of research and diligence to cause
intellectual stagnation having most contemporary Islamic scholars stand disoriented
between Islamic ideologies and methods of modernists and conservatives to revisit the
concept of preservation.

Thus, Saidoni (2010, p. 72) mentioned that preservationists in Islamic societies applied
western methodologies of conservation without acknowledging the spiritual and
philosophical dimensions of preservation; losing focus toward the socio-economic needs.
Accordingly, the main challenge that resides here is that the reformation of thought
stays the hostage and victim with no development to tackle contemporary requirements.
The current authoritarian regimes have not helped Muslim societies to solve this
everlasting contradiction, suppressing the attempts of reformation toward Islamic
thought and prevent it from developing. Thus, we realize that Islamic societies suffering
from ignorance and poverty tend to misjudge resources and mishandle their built heritage.
In addition, such suppressed environments tend to increase potential for radical thought
and interpretation against other communities and societies. Accordingly, a wide spectrum
of intellectual scholars still symbolizes Islamic architecture by the arch and dome
similar as Islamic faith that is imprisoned in dress uniforms, external appearances, and
conflict-based differentiations.

Thus, it is important that this research tackles the philosophies of destruction toward
built heritage from an Islamic perspective by challenging the extreme ideologies and
believes. It is our role as researchers and academics to confront these acts of destruction by
militant groups in Afghanistan or recently in Syria, it is crucial to reveal the philosophies
supporting it. This paper is among a series of articles which will tackle the subject from
various perspectives. This study will focus on the religious interpretations and proofs to
support the concept of preservation of cultural heritage within a broader sense. The current
paper will follow an exploratory methodology to demonstrate the connection between
Islamic necessities of Shari’ah and Islamic law toward the act of preservation, plus, it will
confront radical’s destructive ideologies by Quranic verses. In later stages, an additional
paper will follow to demonstrate a collective opinion based on most doctrines, sects, and
institutions of the Muslim world toward the concept of preservation of either non-Muslim or
Muslim cultural heritage. The second paper will visit the concepts of Awgaf as an
operational mechanism that may develop according to socio-economic contemporary needs.
The research will investigate the acts of preservation toward various scales of cultural
heritage such as objects, idols, built heritage, and manuscripts.

Through extensive searching and synthesizing, the research came across only one
important source that support destruction of monuments and built heritage. An e-book called
The Proof of Obligation to Destroy Idols authored by Sheikh Nasr Bin Hamad Bin Fahd[1]
discusses the legitimacy of destroying all idols and acknowledges the acts of Taliban in
Afghanistan to sustain the theory of monotheism against atheism. The author
divided the e-book into two sections discussing the profanity of statues and historic
monuments, the second section presents various proof to destroy the statues from a
radical perspective and drive radical groups into destruction (Fahd, 2003). During this
study, the research will present other legitimate Islamic proof to preserve and protect
various typologies of built heritage while provide a critical dialogue/comparison with the
destructive opinion.

built heritage
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1.1 The notion of succession

Initially, in regard to the perception of mankind existence, it is linked to the purpose of the
lifetime test of humanity to pursue the struggle between right and wrong or good and evil.
All conditions and terms of achieving the goal are linked to the creation of universe and
the legitimacy to utilize and urbanize it. God Almighty granted mankind and other
creatures the pleasure to live and create life in this environment. According to the
Qur’an[2].

And [mention, O Muhammad], when your Lord said to the angels, “Indeed, I will make upon
the earth a successive authority.” They said, “Will You place upon it one who causes
corruption therein and sheds blood, while we declare Yoyr praise and sanctify You?” Allah
said, “Indeed, I know that which you do not know. 7 " P 5V u.o J.cl.> ~_,..I aS.AlalJ d:‘ ._Jép 5 l9
l.opk:l,_,:lJlB megdmwwgchI@msL@smuoL@sJﬁlblls FEAES
Soalsi ¥

Surahat Al-Bagarah (30) (30) (6,84 6,9.w)

And it is He who has made you successors upon the earth and has raised some of you
above others in degrees [of rank] that He may try you through what He has given you.
Indeed your Lord 1sésW1ft n penalty, but indeed, He is Forg1v1ng and Merciful. 5.\J1 5&3
sl g 5 &) AUl s b S5l 1535 nds 535 Siais 839 o3Vl il oSl
25 Seas &ly

Surahat Al-Ana’am (165) (165) (plsVl 6 39u)

And We have certainly established you ugon the earth and made for you there.ln ways of
l1vel1hood Little are you grateful. 15 M8 Uiwles lgd ,oSJ L.l§.§3 WP 5V ,_,9 pS R 385

U.9_)5~‘w .
Surahat Al-A’araf (10) (10) (SLeVl 6,9w)

The privilege that mankind has by utilizing the Earth comes a way to achieve the
goal of existence and sustainability. The Qur'an defines precisely the true nature of
man and his/her appropriate position in the universe. The holy text also enlightens us to
a period of mankind’s past that is otherwise inaccessible, yet, come succession as a
purpose and delivering the sacred message of Islam through humanity. Thus, the notion
of succession is strongly related to the purpose of existence, and if the aspects of
existence vanish, the concept of succession loses its legitimacy. The Holy Qur’an
demonstrates here the means and methods of life to give mankind the rightfulness to
urbanize the environment with architecture. The surrendering to the sovereignty of God
only happens by mankind’s appropriateness in every action and respect of His
instructions and prohibitions. Therefore, the concept of succession is a pillar of control to
construct a relationship with the universe, other creatures, and all the creations of God to
promote a successful societal organization and create civilizations as a whole.
Nevertheless, urbanism and architecture is one of the main aspects of mankind’s
relationship to the universe. Overall, the concept of succession leads to the acts of
sheltering and urbanization.

2. Understanding Urbanism and architecture via Islam
Architecture is an act opposite of destruction. In most cases, it is the action of designing
buildings, urban spaces, and shaping the built environment with acceptable aesthetic qualities.
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Architecture often includes design and control of construction work, preservation and Preservation of

restoration, or remodeling of existing buildings. As stated in the Qur'an.

Have they not traveled through the earth and observed how was the end of those before
them? They were greater than them in power, and they plowed the earth and built it up more
than they have built it up, and their messengers came to them with clear evidences. And
Allah would not ever have wronged them, but they were Wrongmg themselves 1950 olsl
JSI La_g)a.c_guoﬂl l9;Gls O_g.9p.@.m.\.w| I_g..lS P@L.suou,,dl cusls: ulS-..o..SIgJJa“suoﬂlus
U_gAl]a; p.@_um,l I_g;lfuﬁgﬁéallm al 55 o UL“JL pélf}f 5 °cl>9 B950c Lo

Surahat Al-Rom (9) 9) (9! 6,9.w)

The mosques of Allah are only to be maintained by those who believe in Allah and the
Last Day and establish prayer and give zakah and do not fear except Allah, for it is expected
that those will be of the [rightly] guided (18). Have you made the providing of water for the
pilgrim and the maintenance of al-Masjid al-Haram equal to [the deeds of] one who believes
in Allah and the Last Day and strives in the cause of Allah? They are not equal in the sight

of Allah. And Allah does not gulde the wrongdomg people aUL. 5ol &b 4 all > lius jaes Lml

“ (18) u,»eAJl o loioS7 ol nglu,.w ] Xlluuz; pJg olS)JI il oVl elslgpxll rog;”j
y aJJI S us ,\.al>9)>§ll onJIg aJJL. ol GaS rol_,>JI ,\zwxll 55lacs EI>JI alauw p;l§.§|
Seallall 23301 sag Y allls “all e &98ids

Surahat Al-Touba (18-19) (18-19) (m3JI 6,)9w)

And We have certainly established you upon the earth and made for you therein ways of
11vehhood Little are you grateful. 15 Muld oiwles gd pSJ HEESS 9 P 5V us PS REEH 5

USJS-H-U .
Surahat Al-A’araf (10) (10) (SLeVl 6 ,9u0)

built heritage

The Holy Qur’an promotes construction or preservation to allow and sustain the ability to
conduct act of worship within responsive man-made environment, similar to the
architecture of which constructed and preserved in Mecca for the Umrah rituals.
Nevertheless, the Holy Qur’an states that to survive, places of living are offered, and this
unlimited to construction but include encouraging the acts of preservation toward most
typologies of the built environment. On the other hand, some scholars thought of urbanizing
the surrounding environment as an act of worship, considering it as a method to submit to
Islam and get surrender to God. Since, urbanization and architecture serves the good and

benefit of all, then, its reward continues and includes all stakeholders who were involved
(Al Bar, 2010).

3. Objectives of Islamic law toward urbanism

Muslim societies have been suffering from the disengagement of the Islamic law with
practices of urbanism causing a massive gap in shaping the contemporary built
environment. By diagnosing and rationalizing the Islamic law, it is recognized that Islam
encourages urbanization to establish civilized communities. In contrary, the annulment and
denial of current understandings of Islam caused negligence of this discipline. Some Islamic
scholars consider the discipline of urbanism as the concerns of the present transitory life
against the Hereafter, and thus did not give it attention or consideration within their
religious focus, leaving it as a resultant to current life forces instead of putting more efforts
in planning it. Specifically, knowledge and research may have helped to prosper the practice
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of urbanization and architecture, but breaking it away from Islam created a great loss in the
quality of architecture and less connection to the thought, understandings, traditions,
and norms of Muslims. In fact, the purpose of reinterpreting urbanism in parallel to
Islamic thought is to demonstrate the strong relationship between the religious and
socio-cultural aspects, and acknowledge reflecting those forces into architecture.
The ultimate goal is to provide a comprehensive understanding between the making of
architecture and religion to find solutions for the deterioration of built heritage and the
uncertain future of valuable architecture.

3.1 Owverview of Islamic law

The Islamic law and guidance promote good endeavor in any period or place, and
prevent desecration toward the human life. The Islamic law emphasis five basic necessities
for succession: preserve religion, preserve soul, preserve offspring, preserve money,
and preserve the mind. Imam Al-Ghazali[3] in the twelfth century (1993, pp. 481-483)
added that, “these five necessities are impossible not to be included in any religion nor law
for the sake to sustain creation.” These five basic intents are necessary not for one
particular activity or objective, but may serve limitless number of activities. Thus, we may
hypothesize that preservation of the built environment against endangered hazards
is among these objectives of the Islamic law, as it complements the need to save all souls
from slow destruction and extinction. Qur'an reflects this argument through various
verses, such as.

And cause no corruption upon the earth after its reformation. And invoke Him in fear and
aspiration. Indeed, the mercy of Allah is near to the doers of good. 3&7 o 5V 9 193umds Y5
LM| 5o .:;Us all &5 &l Lm]og 1985 58315 l.e.>§l.ol

Surahat Al-A’araf (56) (56) (| eVl 6 ,9w)

The Qur’anic verse here mandates to avoid corruption after reconstruction and repair, and
thus saving the built environment from destruction comes within the necessity to avoid
corruption. Another verse in the holy Qur'an states.

And when he goes away, he strives throughout the land to cause corruptlon therein and
destroy crops and gnimals. And Allah does not like corruption. (o SV g uJ_g; 1515 19

>LquJIu.>.,§JaUI3 Mlgu)zlldegleam
Surahat Al-Bagarah (205) (205) (6 841 6 9.w)

The acts of destruction are forbidden. The above verse highlights that destruction includes
killing or damaging natural environment and life. Moreover, the verse seeks generalization
in its meaning to include every resource; thus, it indeed covers destruction of current
tangible forms and built environments. Therefore, preserving the built environment from
destruction may have been covered from different intents of the Islamic law and from
different perspectives. From another angle, preserving the built environment may be
covered in Islamic law through the calls of avoiding aspects of consumerism and misuse of
resources. The intents of Islamic law toward preservation and sustainable development was
not noted earlier through legal mandates nor detailed instructions as directly as some might



Downloaded by 86.36.50.226 At 21:55 18 September 2017 (PT)

imagine that laws have been specially developed to address the current destructive crisis by Preservation of

radicals and terrorists. However, religious text tends to generalize directives toward life
concerns, and in some cases tends to detail when related to acts of worship and rights, but
they all aims to increase environmental protection awareness.

Thus, this requires a necessity for clarifying and proofing validity to attain legitimacy of
built heritage preservation within the characteristics of the Islamic law. Reinterpreting
jurisprudence to save the built heritage for continuation is crucial against the acts of
destruction within the contemporary circumstances. Literally, this makes this specific
objective among major necessities, due to the loss of mass religious and secular buildings.
Accordingly, destruction and ruining the built heritage should stop, as no human may
benefit from this disorder and nor escape the wide stretched damages in the long term. It is
our role to increase awareness and guidance to legitimize the need for built heritage and
efforts of preservation, and prohibit offenders by all controlling mechanisms both religious
and judicial.

The Islamic law mandated Muslims to preserve the “Mind” allowing mankind to achieve
joy, bliss, and benefit of resources; this may exist through advancing in science and
knowledge with appropriate ethics to keep mankind away from corruption. Such as to avoid
new inventions produced by contemporary minds harming the human race, because it
lacked religious guidance. The five necessities assist mankind to navigate properly for the
utilization of resources including constructed architecture through time. Almighty
organized resources for the mankind to maintain and utilize for the benefit of man. Islam
expressed that architecture and built heritage are commodities similar to money, and all of
God’s creation.

4. Intents of the Islamic law toward preservation
The Islamic law has established in its entirety number of principles toward the
environment. These principles contain the knowledge and directions that came to
appreciate the interests of people in life and eternity, and the verses of the Qur’an and the
Prophet (PBUH) demonstrates them. Ultimately, we can point out two main issues related
to preservation of the built heritage: first, scholars defined that the achievement of the five
main necessities has significant impact on creating a healthy atmosphere to ensure
materialization of the concept of succession. However, it is important to highlight that if
mankind loses faith and direction, this increases the desires of resources exclusivity to
secure personal favors and prevent others from benefit; and eventually spoiling the
overall built environment.

Second, Islamic jurisprudence toward the built environment relies on a general rule
“Do no Harm and Cause no Harm” and this is captured from a famous speech of the
Prophet (PBUH).

As of Abu Sa'id Sa'd bin Malik bin Sinan al-Khudri (ra) that the Messenger of Allah (PI}uH)
said: “There should be neither harming nor reciprocating harm.” ¢ luw ¢ 32w uew _Jl e

o> >« (Lo Y9 50 ¥) B plws ade all Lo all Jow, o @ aic all Lo, s,0xl
o 0199 « Iximso lad g _ikad luly d>lo cul olg.

The message contains a very important impact on the Islamic Law; the various
interpretations highlights that there shall be no harming others, and there shall
be no bringing harm to you (i.e. by harming others). Thus, Islamic law focuses on two
notions to comprehend preservation of built heritage: first, the laws and principles are

built heritage
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meant to be a path toward truth and righteousness in documenting the history
and facts for shaping the socio-cultural environment. Second, preservation is necessary
to sustain the civilization constructed in many forms including the physical setting,

for instance, maintaining the religious and civic structures. Thus, destroying the
built heritage and leftovers of earlier dynasties will cause harm to Islam, mankind,
and owners of these environments; and this is considerably being forbidden.
Nevertheless, Ibn Khaldun (1377) mentioned in his popular manuscript “Prolegomena”
(Al-Mugadimah — éoas0ll).

“Mankind collaborates in their presence, they need ruling methods and morals
relying on Islamic law, that people in need to address the intents of jurisprudence,
such as what the scholars mention to explain legal provisions purposes that
adultery wrecks offspring, killing is damageable, injustice ruin urbanization leading to
corruption, as for the principles of the Islamic law they are all based on the preservation
of urbanization, it is apparent from we speak in these matters as well as in different
words of previous scholars [...] O ruler, this monarchy is not valid except only by
Islamic law, obey God, and follow His commands and prohibits. The strength of the
Islamic law come through implementation, no nobility to a king except through his
companion, no strength of men except by money, no way to validate money except
through architecture, no way for Architecture except only by justice, and justice is the
balance by the Lord of creation.”" S\l _J| ad oo>lizd p®39>9 9 vgislsio Luinll ol
o &bl JI wezlize pulll ol olalll olil Wb (9 asall Jswl S 53 bo Jios g5lslly
P>V Judsi 9 cleaall o,y o Jio9 @3l obledl Gly elaizVlg yyleil deuln, aolsall
bl Glg goill auuso Loyl Jis)l olo goill auwso Ll lalso U3l ol L8 aolaall, dc il
P>V 8 due il aolsall jilw oo W3 ue goill slua) uaaoll [4]obesll WLy 0380
Lo lS (o LB 529 A o, Lawd Ll g WSS Glesll e dladlxall e due lgls gild
claS=) 49,010 lalS 9 abiluo o Jula)l Ll g, Loyl WiSy dioall Jiluwoll 0id R
aiclla, all plally de,uidl Yl oje piy V dlall o cllall L@._,_i . 099¢iuy o) peiS) gl
VIl J=,l elgd Yo J L VI ellall e Y9 dllally V] dsyial) plod Vg augig 00l i b uaillg
as =l o wgwaiall Glaell Jally Jaelb V] 6)lasl) Juw Y9 6;5laell V] Jlel) Juw Y9 Jlall
Aol 529 lagd a) Jo=9 o)l anas.”

Ibn Khaldun mentioned that Islam promotes the protection and preservation of
the environment by securing the balance “¢ljuell” in the utilization of resources
and governance. He additionally stressed that in order to secure a proper and
healthy living civilization; we should well preserve and sustain the built environment to
avoid imbalance within the social structure beside the physical environment. He sought
that the act of preservation has the same importance of any principle mentioned in the
Islamic law.

Similarly, approximately 100 years before Ibn Khaldun’s Prolegomena, Abdel al- Latif
al-Baghdadi exactly in 1202 A.D (1286) confirmed that previous Islamic regimes respected
and acknowledged earlier built heritage and monuments, and did not cause any destruction.
In contrary, in these present days, Sheikh Nasr bin Fahd mentioned in his book 7Ve Proof of
Obligation to Destroy Idols that this notion is wrong and misleading. He relied in his
argument on the various attempts by earlier Muslim rulers to destroy the Taq-i Kisra[5],
complex of Sasanian King Anushirvan Khusraw or the Great Pyramids of Egypt.
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Yet, al-Baghdadi in 1286 (p. 34), almost seven centuries earlier, challenges Sheikh Nasr bin Fahd Preservation of

proof of destruction when he mentioned that.

“And still the Kings take into account the survival of these built heritage and prevent
damaging it, even though they belong to enemies and they were doing it for their interests,
including the remaining history alerts them, including that it be a witness for thee book, the
Holy Qur'an mentioned it and its people. By seeing it you envision the good news and the
ratification of the impact and of which they retell destiny and tell-tale money and which it
indicates something of the conditions of advances and their careers and provide their
sciences and clarity of their thoughts and so on and all this which encourage the soul to
know and view it.”"clacl lgils 019 ld cusdl o gini9 HEYI 0id cli, el Jolall <l Log
530l 0555 gl Lgios «MasYI e Loy asi Byl s Lgio sllnal IS oy IS gl )Y
STRPYPER &mgwlp gy 29 Leldl ,S39 B,55 aunell GLal o8 djiall LSl
29959 pgimy lw o Jlo>l o e e Jx gl Lging JlJl e dgioy suaally 6,530
ale MoV Jigss iy I puidll Sluis Lao alS 1329 cll3 s a5 clawy pgosle.”

The above statement by Abd a-Latif al-Baghdadi proves that the Islamic civilizations before
and during the thirteenth century protects and preserves the various built heritage either in
forms of buildings or monuments or sculptures. In his book, he describes the various ancient
Egyptian monuments and statues and contributed with this text against vandalism and
looting toward these historic treasures. Personally, Sheikh Nasr bin Fahd from a radical point
of view supposed that the attempts of destruction were related to remove signs against
monotheism and acknowledging previous atheistic and heresiac beliefs, while in reality they
were trying to remove earlier signs of monarchy and power of earlier civilizations to reinforce
their own existence. This agrees with Ibn Khaldun’s ideas that civilization through history
constructs great structures to congeal their presence and difficult for others to remove.

Meanwhile, radicals and few Islamic scholars disregarded and ignored that with
destruction humans are causing imbalance to the overall urban system, and ultimately
decreasing the functional performance of the urban neighborhoods on the micro level.
Nevertheless, these destructive acts create negative impact and decline on the progress of
the whole city. Despite this, the Islamic law may reform these radical actions by seeking
repair and conservation of the built environment to preserve mind and money. Ragab (2003,
p. 152) added that preservation and adaptive reuse of built heritage play an important role to
solve the problems of negligence and ruins, driven by an economic potential reasoning.
The major challenge is that Islamic scholars did not highlight that preservation and
conservation is an independent objective of the Islamic law confronting with all destructive
radicals. According to this notion, when we relate to this Quranic verse.

Have they not traveled through the earth and observed how was the end of those before
them? They were greater than them in power, and they plowed the earth and built it up more
than they have built it up, and their messengers came to them with clear evidences. A,nd
Allah would not ever have Wronged them, but they were wrongmg themselves 1930 olsl

551 B93acs uo)w 193615 835 Agie 3141 Ioils N;.suo Sl EBLE IS GiiS lo3laid o3Vl b
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We discover that the Quran is proving the concept of preservation to sustain
earlier civilization cultural heritage including the idols or pyramids. In fact, by
destroying these proved inherited elements of earlier civilizations whether based
on Abrahamic religion or not, we are causing more harm to the Quran and Islam.
Therefore, it is due in time to rethink regarding the preservative approach as one of
the major necessity of the Islamic law, not just to sustain the built heritage put to
protect the environment in general, including idol objects that stand as proof of
earlier civilizations.

Specifically, it is important to include the necessity of preservation among the
other necessities of the Islamic law to complement the intent of saving money or
resources, such as the resources of built heritage. In respect to this notion, the
Islamic scholar, Yusuf al-Qaradawi, published a book in 2001 titled The Upkeep of the
Environment in the Islamic Law. Qaradawi’s (2001) input was unique and attempts to
reform Islamic thought. He acknowledged that the activity of preservation is common
and complements all the main five necessities of Islamic law — sustain religion, soul,
offspring, money, and the mind, thus, not just within one necessity but all. His thoughtful
reform stems from that any misconduct toward the environment — including both
natural and built environment — is a crime and against the essence of Islam. Thus, he
endorses the fact that the preservation of built environment assist in the self-protection,
because the health of mankind and security relies on their suitable surrounding
environment. In addition, he thought of it as part of sustaining the offspring, because the
crime to the built environment threatens future generations by breaking down in
the social structure. In addition, he thought that preservation complements with the
sphere of sustaining the mind because the preservation of the environment helps to
maintain the rights of physical and mental integrity. Finally, he also relates preservation
with the protection of money, because money has a broader meaning, and it include all
valuable resources.

Within the same path, Mubarak (2013) in his research agreed with al-Qaradawi’s notion
that the intents of the Islamic law is strongly related to preservation and conservation and
that all preservative approaches reflect the five basic necessities. However, by analyzing
The Proof of Obligation to Destroy Idols by Sheikh Nasr bin Fahd, none of his proves to
destruct earlier monuments discussed the means of objectives and necessities of the Islamic
Law, and this is a crucial point. As mentioned earlier, Islam is driven by these strategic
objectives extracted from the Qur’an, and due to time change, our interpretation toward life
requirements also change, yet the main strategic objectives stay untouched. His radical and
extreme philosophy to destroy idols and monuments did not consider both the necessities of
the Islamic law or time difference between the fourteenth century and twenty-first centuries.
He relied in his argument on historic events following the Salafist[6] methodologies of
practicing Islam.

On the other hand, Al-Naggar (2008) introduced a new, dramatic, and reformative
notion regarding the five main necessities of the Islamic law, his argument introduces an
additional necessity that focus on the preservation of the environment serving the
mankind’s successful establishment on Earth. Personally, preservation of the built
environment advised to stem out of all the basic necessities of the Islamic law. There is no
doubt that preservation of the built heritage intervenes with all five necessities.
In particular, the purposes of law, as most conservatives thought, are that the Islamic law
came to establish interests of people and recover built heritage for the future.
Nevertheless, the intent and objectives of the Islamic law is to sustain God’s creation, and
appoint the law toward both the private and public spheres (Rafe’a, 2009), and thus,
preservation of built heritage is another tool to implement the Islamic law toward
urbanism to serve both spheres.
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4.1 Principles to achieve good and prevent wrong

There are additional important concepts of preserving the built heritage in Islam; first, achieve
good (axbanll g8=3), and second, prevent erroneous (6amsall ,5). Achieve public good to
commit toward the environment for the task of worshiping, for which man was created in first
place, and secure the concept of succession by constructing, planting and maintaining the
present. As for the second concept, it is to fight against corruption of the environment including
the damage of buildings and wasting available resources. The Holy Quran stated that all
resources are blessings from God that require respect and preservation to keep and sustain.

And [remember] when your Lord proclaimed, If you are grateful I W111 surely i increase you
[in favor]; but if you deny, indeed, My punishment is severe. qu.» JN Fy 0 S u.J p&; 5 u)l.. 3 _9

VARG - N
Surahat Ibrahim (7 () (7) (pu®l ] 6)9u)

Precisely, the verse mentions that resources God created are one of the blessings surrounding
mankind and we must perform thanks to maintain them, and avoid depreciate. It reflects the
purposes of Islam in preservation of the environment, and utilizes the needed resources to
exercise mankind’s succession through architecture and maintenance. However,
the development and exploitation of architecture through time create certain damages in
the surrounding environment; yet, preservation brings architecture and overall environment
in an appropriate shape to serve the contemporary society. Nonetheless, preservation of built
heritage should not be practiced based on certain style or adjective (i.e. Islamic, Pharaonic,
Buddhist, etc.) but because Islam encourages to sustain the values and morals that will remain
and evolve after preservation (Mahdy, 1992), whatever it is and whom it belongs to. Actually,
throughout the Islamic history, no structures related to Abrahamic religions were destroyed,
and if took place it would be an act of violence and Islam prohibits this.

Aesthetically, built heritage and architecture are resources that shine with beauty and
style in our cities, same as everything else in our environment that has beauty. The Lord
states in the Qur’an.

O children of Adam, take your adornment at every masjid, and eat and drink, but be not
excessive. Lndeed He llkes ot those who commlt excess. Say (31). xe pSW 3] Ig» 231 il

31)u‘s)qulu>..XquI I_99J.uu319 lo3 iol5 I_ng_ngS)
Surahat Al-A’araf (32) (31) (! eVl 8 ,9.w)

Abdullah bin Mas'ud (May Allah be pleased with him) reported: The Prophet (PBuH) said,
“He who has, in his heart, an ant's weight of arrogance will not enter Jannah.” Someone said:
“A man likes to wear beautiful clothes and shoes?” Messenger of Allah (PBuH) said, “Allah
is Beautiful, He loves beauty. Arrogance means ridiculing and rejecting the Truth and
despising people. ¥” JB plwy alde dll Lo il e aic dll Lo s92ume ¢ all ae 09
als;g low> 495 oSy ol wzy U2l ol " U=, Jas )JUooJAJLmomlsusulSuoa‘zllpx
plws olg))) " wlll laacy 5=l Loy uSIl ozl oy Juo> alll ol JB € Gws>)).

Preservation of
built heritage




Downloaded by 86.36.50.226 At 21:55 18 September 2017 (PT)

JCHMSD

Beauty and perfection of external appearance is essential to Islam, as ordered by
The Lord while people are going for prayers. Nevertheless, the Prophet’s statement that
our appearances are crucial and we need to show case. In our contemporary time,
Ashraf Ibrahim (2105, p. 80) mentions that unfortunately we — as Muslims — did not explore
the meaning of texts related to aesthetical beautification of our cities and architecture,
he expands by elaborating that we lack a balance between our present needs and the
thoughts our notions of beauty starting with our own heritage. Thus, if external beauty and
good aesthetics were not preserved, then it would be missed and not replaced. However,
there is different proposition that the human and moral values are the most important to be
preserved. Thus, the aesthetical value and form are not what should only be preserved and
should not contradict with any human well-being (Mahdy, 1992). Hence, Almighty honored
mankind to live and utilize the environment, yet, with respect and care, to avoid causing any
imbalance to the system (Mufrag, 2014) and eventually the whole urban structure. However,
to achieve this practice of preservation, education is required to shape future generations of
respecting built heritage and preserve its existing.

5. Conclusion

This paper presents the concept of preservation of built heritage within the circle of religious
study, yet this is a challenging attempt to venture such sensitive and crucial topics from a
religious perspective and it will open up counter arguments and discourses. Principally,
mankind is the successor on Earth then he/she must maintain life and preserve the overall
environment, in order to avoid corruption, pollution and any harm. In general, God mandates
mankind to develop and preserve the environment. In this research, we clarified that mankind
has the right to live in a healthy and well-built environment. We have discussed the Islamic
principles and commitment toward urbanism and architecture to prevent the abuse of
buildings through history. Urbanism includes architecture and any construction, but indeed
the improvement of past architecture, renovate buildings to secure souls, and the ongoing
maintenance to sustain vibrant and intact urbanism. Thus, the act of preservation secures the
city with sense of justice, virtuous urbanization, and upholding past and future architecture.
The study explored the concept of preservation through Islamic law while challenging the
Radical ideologies of destruction; to initiate and clarify reformed understanding and new
outcomes from the Islamic jurisprudence perspective. This will highlight the vital role of
Jurisprudence (Figh) in human service and satisfaction of the society. The main aim of this
study was to provide a renaissance in the understanding of built heritage preservation in
Islamic contexts. Qur'anic verses made this possible through limited texts in their wording
and broad in their meaning and implications. Thus, it is clear that the acts of destruction
toward any inherited cultural heritage, such as the Buddha Statue in Bamiyan, or the world
heritage site of Timbuktu in Mali, or Palmyra in the Levant is completely wrong and against
the Islamic Law and prohibited. Thus, the jurisprudential analysis to support preservation of
the built heritage and urbanism has succeeded in drawing a fundamental approach depending
on the mental deduction; understand language semantics and reflection of text on present
circumstances. This reformative approach is a progressive revolution in current time at the
level of Islamic thought in general, collecting thoughts between rational curricula, dialectical
and experimental evidences on the changing reality.

In conclusion, we can confirm that the preservation of the built heritage is legitimate
from the Islamic law perspective; this is because Islam mandates mankind to utilize wisely
the resources available to shape a proper physical and economic environment. Preservation
of the built heritage returns with benefit to the major society and assures that resources are
recycled to serve humanity for longer generations. However, the Islamic world consists of
various geographical and historical contexts that require further research in relation to the
concepts of ownership and maintenance toward the historic environments, to react toward
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local cultural and norms in-depth not just the religious principles solely. This research will Preservation of

continue to investigate the degree of acceptance of the ideas presented earlier among the
wider communities, Islamic scholars and institutions, and preservationists together to avoid
any faulty gaps that may leads to other catastrophes and losses.

Notes

1. Shiekh Nasr Bin Hamad Bin Fahd, a Saudi Islamic Jihadist scholar, born in January 1969 and
brought up in Riyadh. After high school, he joined the Faculty of Engineering at King Saud
University. Later, during his third year he got more religious and transferred to the Faculty of
Shariah (Islamic Law) at the Islamic University of Imam Muhammad bin Saud. He was a
prominent scholar and persistent toward his thoughts, later prisoned in Kingdom of Saudi Arabia
for three years, terminated of being an academic staff, and prisoned again till today due to his
radical actions (Fahd, 2016). He authored the book discovered in this study “_le ol®l dolS]
oLVl LS g>9” translated by the research author as The Proof of Obligation to Destroy Idols.
For more information regarding this author, please visit https://justpaste.it/Nasser_alfahaad

2. All translated verses of the Quran were imported from the Electronic Holy Quran Project
developed by King Saud University with the English translation at http:/quran.ksu.edu.sa/.
Moreover, for assurance purposes all translations were rechecked with a second source at
http://quran.com/1 to avoid any misleading information.

3. Imam Al-Ghazali’s Biography: Abu Hamid Ibn Muhammad Ibn Muhammad al-Tusi al-Shafi’i
al-Ghazali was born in 1058 A.D. in Khorasan, Iran. He acquired a high standard of scholarship
in religion and philosophy and was recognized as one of the most reputed institutions of learning
in the golden era of Muslim history. He died in 1128 A.D. in Baghdad. Ghazali’s major contribution
lies in religion, philosophy and Sufism. In religion, particularly mysticism, he cleansed the
approach of Sufism of its excesses and reestablished the authority of the orthodox religion. He was
a prolific writer. His immortal books include Tuhafut al-Falasifa (The incoherence of the
philosophers), Thya ‘Ulum al-Din (The Revival of the Religious Sciences), “The Beginning of
Guidance and his Autobiography”, “Deliverance from Error”. Some of his works were translated
into European languages in the middle ages (Marvin, n.d.).

4. Definition of ¢l esl: the word Umran here means “Urbanization” (Game'a, 2017) and it has various
derivations, yet it is not meant the Science of Sociology as some scholars suggest, when
Ibn Khaldun mentions “¢l 82 ale” he means by this specific phrase “Social Science - glaiz ¥l ale ”
but this is not the case here. Below is the Arabic word with its definitions to validate the argument
presented above. Please visit to the following link for more derivations and their meanings: www.
almaany. com/ar/dlct/ar ar/ %D8%B9%D9%85%D8%Bl%D8%A7%D9%86/
wlailly Jw:w 29 UJLmJIoJS_g 6,Lxlly dclually d>Mall dolug, db> 9 Al @ 3085 o : Glzaall
Sl - Sl5a301 /G35 s Jlacls &35 : Slsec / 5l

5. Taqg- Kisra, which means Iwan of Khusraw, was once the palatial complex of Sasanian King
Anushirvan Khusraw meant to earlier anthropologists such as Ibn Khaldun, that such great and
massive structure represents strength and wealth of earlier civilizations.

6. As per the Oxford Dictionary, Salafist is a member of a strictly orthodox Sunni Muslim sect
advocating a return to the early Islam of the Qur'an and Sunna (Prophet Practices), in all means of
life, such as earlier dresses, practices, actions toward other Muslims and non-Muslims (Oxford
Dictionaries, 2016). They are strict in their ideologies and barely accept other thoughts, moreover,
they are against moderate thoughts and contemporaneity.
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